MANIFESTO   ON   BEHALF   OF   TOLERATION

and "rebels," real "disturbers of the peace/9 who,
while challenging the established religious order, wanted
also to change the social order. As regards these last,
by whom he meant the communistically inclined Ana-
baptists, he approved the official use offeree as a means
of suppression. But not one of the early leaders of the
Reformed Church could bring himself to the decisive
step of delivering over to the executioner any who might
hold other opinions than his own and might style them-
selves freethinkers. Too recent were the days when
religious revolutionaries had battled against pope and
emperor on behalf of their convictions, and had been
proclaimed the champions of the most sacred rights of
man. The establishment of a Protestant Inquisition
seemed at the outset unthinkable.

But that was the epochal step taken by Calvin when
he burned Servetus. Thereby he made short work of the
"Freiheit des Christenmenschen" (freedom of the Christian
man), which had been fought for by the Reformation;
he outstripped the Catholic Church, which to its honour
had for more than a thousand years hesitated to burn
any one alive simply because he insisted upon inter-
preting Christian dogmas in his own way. But Calvin, in
the second decade of his personal dominion, established
his spiritual tyranny by burning alive one who chal-
lenged it; and, from the moral outlook, this deed was
perhaps more abominable than all the misdeeds of
Torquemada. Servetus was not slain as an atheist, for
he had never been that; he was martyred because he had
repudiated some of Calvin's theses. When, hundreds of
years later, the free city of Geneva erected a monument
to the freethinker Servetus, it vainly endeavoured to
exculpate Calvin by describing Servetus as a "victim of
his epoch.'5 Montaigne was of that time, and so was
Castellio. It was not the blindness and folly of his day
which sent Servetus to the stake, but the personal despot-
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